
Our goal is to promote physical activity, healthy     
eating and nutrition, wellness and personal health 
education in a safe and bully free environment. 

The After School Program (ASP) runs for the duration 
of the school calendar year. Participation is FREE and 
open to all students 6-18 years of age. Participants 
are supervised by 2 youth mentors and 1 adult        
supervisor. 

The ASP focuses on 4 main components which are: 
Physical Activity, Healthy Eating & Nutrition            
Education, Wellness and Personal Health, Cultural 
Programs & Homework. 

Youth Leadership Program with Right-To-Play 

Right-To-Play is an athlete-driven, international       
humanitarian organization that uses sports and play 
as a tool for development of children and youth. The 
Promoting-Life-Skills in Aboriginal Youth (play)      Pro-
gram is a right to play  program that is designed to 
provide youth with the opportunity to develop    
leadership skills. 

At the play program, you can       
expect to have fun, meet others, 
share your ideas and be challenged! 
Expect to learn more about Right 
To Play, and how you can be a 
youth leader in your community. 
Wear comfortable clothes that you 
can play games in. 

The Youth Leadership Program 
meets every Monday for the girls 
YLP from 6:00 pm to 9:00 pm, 
Wednesday for the Boys YLP from 
6:00 pm to 9:00 pm and Sunday for 
both groups from 1:00 pm to 4:00 
pm at the Sports Complex. 

The program aims to help youth raise awareness of 
leadership potential, learn the concepts and       
practical application of the theory of “Shared     
Leadership.” Build skills and attitudes for you to be a 
catalyst of change among their peers and in their 
community. Inspire and motivate youth to take   
leadership roles within their community. 

Program Components: The Youth Leadership       
program (YLP) is made up of the following three key 
Parts: 

1. Youth Leadership Modules and workshops 

2. Youth-lead events 

3. Intergenerational Events 

Both Afterschool Program and Youth Leadership 
Program have been very busy since they have start-
ed in September 2012. Some of the activities they 
have been involved  in are: 

Afterschool Program: Cranberry picking and sauce 
making for thanksgiving, Just Move IT Physical    
Challenge, Community Christmas Concert, Christmas 
Boxes, Healthy Snack Prep, Dessert making for the 
Christmas Concert, Making Props for The Christmas 
Skit, Craft days, and Christmas card making. 

Youth Leadership:    Module 1: Session 1-6          
completed, Youth Halloween Dance and Haunted 
sports complex, Community movie day, community    
Christmas Concert—Reindeer Idol, hiking, MFN scary 
movie day, Sunday sports day, Youth Empowerment   
workshop—January 2013, Hockey for                      
Development—late January 2013, and cooking 
(youth will be making their own turkey supper). 
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  *NOTE* 

Christmas shutdown will be from Friday December 

21, 2012 to Monday January 7, 2013 

Seasons Greetings from Mississauga First Nation 

Band and staff 

MISSISSAUGA FIRST NATION—

AFTERSCHOOL PROGRAM—FUN, FUN, 

FUN. 
By: Melissa Morningstar 

Smoke Signal 
NIIBAA' ANAMI'EGIIZHIGAD & AABITA BIBOO 
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This is the first recorded treaty between the Ojibway 

and Six Nations Confederacy of the Iroquois         

Confederacy.  A description was written by Gilkison, 

given by Chief John Skanawait Buck in 1887: 
 
“All white except for a round purple patch in the   

center’: This represents all Indians on the Continent. 

They have entered into one great league and contract 

that they will be all one and have one heart. The spot 

in the centre is a dish of beaver, indicating that they 

will have one dish and what belongs to one will belong 

to all. “Krehbiel also mentioned this belt: “One belt 

which showed in its middle an oblong figure with a 

spot in its centre, Buck said was the record of a treaty 

granting hunting and fishing privileges, that is to say, 

the tribes exchanging the belts agreed to use certain 

hunting and fishing territory in common. When asked 

how this was symbolized by the design on the belt, 

Buck explained that the parallelogram was a dish, the 

spot in its centre a piece of meat’ (cited in Beauchamp 

1901: 4i6). 
 
In 1690, the Five Nations sent eight wampum belts to 

the First Nations who gathered for trade at             

Michilimackinac. The belts were made of shells or 

beads, and the symbolic images they depicted, like 

documents, were capable of being “read.” According 

to French historian Bacqueville de la Potherie, one of 

the Iroquois wampum belts proposed a peace treaty by 

suggesting that the disputants should have “their own 

bowl, so that they might have but one dish from which 

to eat and drink,” a metaphor for the shared use of the 

disputed hunting grounds. The offer appears to have 

been rejected. In 1699, fifty-five Iroquois hunters were 

killed while hunting beaver near Detroit at the hands 

of Ottawa warriors. 
 
In 1701, over sixteen hundred First People delegates 

from the Great Lakes region attended a council with 

 the assistance of the French Governor, the Chevalier 

de Callieres, along with a large delegation from the 

Five Nations Confederacy. There, proposals put      

forward the year before by the Iroquois for a “tree  of 

peace” and a “dish with one spoon” were ratified. 

The Aboriginal perspective of what was agreed to at 

that time, reflected in oral histories, as appeared in 

historical record with remarkable consistency over the 

EDITORIAL—ONE DISH  ONE SPOON—A LOOK 

AT THE WAMPUM BELT BETWEEN THE OJIBWE 

AND THE IROQUOIS 
From: http://wampumbear.com 

last three hundred years. 
 
For the Iroquois and the Ojibway, the “dish with 

one spoon” marked the end of violent conflict in the 

hunting grounds north of Lake Ontario (Blair, 

1955). 
 
By the end of the seventeenth century, the Iroquois, 

like their enemies, had been weakened by disease 

and losses in battle. In the winter of 1672-73, Jesuit 

missionaries observed Iroquois and Mississauga 

warriors hunting together in the territory of      

Hudson’s Bay, but elsewhere in Ontario, Iroquois 

warriors were being attacked by other French-

allied Indians known as the “Far Indians.” In 1687, 

a Cayuga spokesman indicated that the current war 

with the “far nations” had rendered “our Beaver 

hunting un free and dangerous.”  Following the 

1697 Treaty of Ryswick between England and 

France, King Louis XIV agreed to join with the 

English monarch in calling on their respective    

Indian allies to cease “all acts of hostility” in the 

lands north of Lake Ontario. Each king sent a     

dispatch to his Governor in North America          

directing each to work with the other and act to 

“unite their forces … in obliging these Indians to 

remain at peace … as His Majesty does not doubt 

but that will be productive of tranquility throughout 

the whole country.” The French King also noted 

that some First Nations allies hoped that a general 

peace would enable them to cross the otherwise 

hostile Iroquois homelands and thereby gain access 

to the lucrative fur markets at Albany, New York.  

He wrote the “desire on the part of some of the 

French [Indian] allies” to have this access “and 

share hunting grounds in order to enjoy free        

movement through Iroquois territory on the north 

shore rather than continue at war.” 
 
 
EDITOR’S NOTE:This article is another piece of 

the puzzle to the history of the Mississauga Ojibway 

as it describes the peace treaty with the Iroquois.  It 

seems to tie in one way or another with the          

migration of the Mississauga’s to southern Ontario 

in 1701, to occupy the lands made vacant through 

the wars with the Iroquois.  
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The dream catcher legend originated from the Ojibway 

and Lakota Elders. They tell us that dreams do hold 

great power and drift about at night before coming to 

the sleeping ones. To keep the dreamer safe, the Old 

Ones created a special web, The Dreamcatcher, to 

hang above their sleeping places. The ancient story 

told by the Native Elders is that the Dreamcatcher's 

hoop, with the intricate webbing at it's center, ensures 

a sleep undisturbed by bad dreams. The good dreams 

would take the path of the web with great ease to its 

center and would float gently down the trail of beads, 

and like the feather, drift down into the minds of the 

sleepers below.  

 

The bad dreams would struggle with the web and    

become entangled as the night would pass, leaving 

them to perish in the rays of the new day sun in the 

morning. 
 
Dreams of Peace (Dreamcatcher) 

 
In Aboriginal traditional storytelling, Elders instruct 

about equality and respect for the many nations of 

Mother Earth. The four colors represent a celebration 

of our identity as Aboriginal peoples and in the       

diversity of ways that may be expressed. The four   

colors have an extensive history in Native culture in-

spired by the teachings of our Elders, and is meant to 

activate the duties and responsibilities that the     Med-

icine Wheel discloses on love, respect, honesty, truth, 

courage, humility, and wisdom. The four colors sym-

bolizes all nations on Mother Earth and in      model-

ing these, people take pride in their own culture and 

respect for the four directions throughout the world. It 

is also a means to spark communication in initiating 

each of us to talk to one another and to share our pride 

in our individual cultures and inter           connective-

ness. 

 

Mississauga First Nation Trivia 

(all answers are found in the past issues of 

the Smoke Signal) 

 

1. Name one candidate running for chief 

in November of 2008? 

2. Name the band that opened for Chrystal 

Shawanda on her December 20th con-

cert at Kewadin? 

3. Who related the story “The Monster” in 

the February 2009 issue of the Smoke 

Signal? 

4. Where was the first church erected in 

Mississaugi? 

5. Name a use for sweet grass. 

6. The Northern boundary of the reserve 

has ___________ hectres of land. 

7. Who represented the Queen in the 1850 

treaty? 

8. The name Mississauga is found in the 

Jesuit Narratives since ______ (year?). 

9. Name the Chief in 1910. 

10. Education Forum, January 2011, name 

the theme for this year. 

 
Answers on page..12 

The Dreamcatcher Legend 
http://www.angelfire.com/ab3/coredesigns/dreamcatcherlegend.html 

“It is so important because a lot of people talk about family values, you know, and thins like that. And I think that for so many of us that loss of 

language is truly—equates to loss of Identity, loss of instructions.”   - Ruth Yellow Hawk, Indian education advocate 

 

Mississauga First Nation Logos 

“Love your life, perfect your life, beautify all things in your 

life. Seek to make your life long, and it’s purpose in the ser-

vice of your people.” 

 

Chief Tecumseh 
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From time immemorial the people of the Mississauga First Nation fished commercially in the waters of the 

North Channel, in the inland waters of the Mississagi River Basin, and seasonally in the waters of the St. 

Mary’s River.  Their right to fish in their ancestral fishery was not surrendered according to the Robinson Hu-

ron Treaty, and in fact, this right was guaranteed by that treaty. We find further evidence of their right to fish 

in the Indian Act of 1970, the R. vs. Sparrow decision of 1986, and the R. vs. Agawa Decision of August 

1988.  The key section of the Robinson Treaty is as follows: 

 

...allow the said Chiefs and their tribes the full and free privilege to hunt over the territory now ceded to them, 

and to fish in the waters thereof, as they have heretofore been in the habit of doing…(Robinson Huron Treaty). 

Past History on Commercial Fisheries For the Mississauga First Nation. 
From a report titled: Historical Importance of the Commercial Fishery To the People of the Mississauga First Nation  

submitted by Dr. W.J. Newbigging 20 Aprill 2000 

On Fishing Practices 

 

A number of fishing techniques were used by the 

Mississauga Anishnabek such as the gill net, the 

dip net, hooking and spearing.  These techniques 

were used whether fishing in open water, or 

through the ice. 

 

Dexterity and strength are needed for this kind of 

fishing; for one must stand upright in a bark      

canoe, and there, among the whirlpools, with  

muscles tense, thrust deep into the water a rod, at 

the end of which is fastened a net made in the form 

of a pocket, into which the fish are made to enter 

 

In gill net fishing, nets were weight with sinkers, 

marked with floating buoys,  and set in the deep 

water of the lakes by men in canoes. In the winter 

months, this could be accomplished by fishing 

through the ice. Fish swimming into these nets 

were caught by the gills.. 

 

The ancestral land of the Mississauga Anishnabek 

included the broad arc across northern Lake Hu-

ron, they maintained their presence in other  re-

gions of the Upper Great lakes as well. The main 

village of the Mississauga was located at the 

mouth of the Mississaugi River but they         

maintained fishing stations located along the 

whole  region. Most of this information regarding 

this area was furnished by The French explorer 

Charlevoix who visited the region in 1721.. 

 

                          ———————— 
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Visit online at http://www.mississaugi.com to view 

past issues. Click on the link SMOKE SIGNAL  at 

top of the webpage. For those of you who do not 

have access to a computer, we will continue to 

mail out a hardcopy of the Smoke Signal to you. 

If you wish to be removed from the mailing list, 

please email us at: mfnlirary@mississaugi.com  
 
Documents are in pdf format and printable. 
 
*Please note*  - All photographs published in the 

Smoke Signal are stored at the library for future 

reference.  If you want copies or would like to view 

the photos, just call the library to make  

arrangements.   

  Meegwetch! 

 
“A promise made, is a debt unpaid.” 
 
Robert W. Service, American Poet 

Ojibway Saying - Sorrow for a husband is like a 

pain in the elbow, sharp and short.  

Merry Christmas and 

Happy New from the 

Editor and Editorial 

board of the Smoke 

Signal. 

Seasons Greetings!! 

There is a saying, when the student is ready the teacher appears. If the Elders sense that you 

are ready, they will help you see and learn new things. Most human beings love to share what 

they know with people who are excited to listen. If you are talking to someone and you feel 

they really aren't listening, you won't want to tell them much. Before you go talk to the Elders, 

examine your motives - are you really excited about listening to them? 

Source:  http://www.whitebison.org/meditation/ 

"It seems that if Elders can feel that you are open to learning, they are more than generous 

with their teaching."      —Chief Councilor, Lenard George 

Mississauga Flyers (Bantam) 
 

Luncheon Prize Bingo 

Saturday December 8, 2012 

Starts at 12:15 pm 

Mississauga First Nation Bingo Hall 

 

Come out and support our Team. We are     

planning to go to the Little Native Hockey 

League (LNHL) in March 2013 in Mississauga, 

Ontario. 

 

We thank everyone for your support!! 
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FOOD BANK  

 

 OPEN EVERY FRIDAY FROM 

1:00 P.M TO 4:00 P.M. AT THE 

MEEJIM BUILDING ON       

SAWMILL ROAD 

BINGO 
 

Bingo is held every Tuesday (Elders)  

$1000 jackpot (guaranteed) 
 
Come out and support the worthy 

cause 

Social Insurance Card  

Application and Replacement 

 
Every 2nd Wednesday of the Month at 62 

Queen Avenue (old MNR Building) in 

Blind River.  Replacement cards cost 

$10.00. You can call 705-356-2226 to get 

more information on what you need to 

bring with you to replace or     renew SIN 

or Health Cards. 

Health Card Renewal or  

Application 
 
Monday to Friday 8:30 am to 5:00 pm 

62 Queen Avenue (Old MNR Building) 

Blind River, ON 

CHRISTMAS  

FOOD BASKETS 
 

Could you benefit from a Food Basket? 
 

To pick up a request form: 
 

Blind River: The Dorcas Shop, Algoma Public 

Health or Best Start Hub 
 

Mississauga First Nation Band Office 

705-356-1621 ext. 2229  

Niigaanin Office or Health Side 
 

Iron Bridge Lions Club 

705-843-2667 
 

Please include the number of persons in the 

household. 
 

You must reside in MFN for delivery. Delivery 

date is December 19th, 2012 in the afternoon after  

2:00 pm 
 

THE PROJECT COVERS IRON BRIDGE TO 

HIGHWAY 108 
 

Please apply by:  
 

Thursday, December 13, 2012 

‘Toward calm and shady places I am 

walking on The Earth.” 
 
Ojibway song 

On Traditions 
Excerpt taken from The Traditional History And Character Sketches of the 

Ojibway Nation—George Copway 
 
In listening to the traditions of the Indians in their          

wigwams, the traveller will learn that the chiefs are the   

repositories of the history of their ancestors. 
 
The chiefs have generally been those who have at all times 

retained a general history of their nation. 
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Gymnasium Rental Fees 

Gym Fee Rentals Licensed Event $35.00/hr 

 Non Licensed 

Event 

$30.00/hr. 

 Conferences $20.00/hr 

 Recreation events $15.00/hr 

Meeting Room Seminars & 

workshops 

$15.00/hr 

Kitchen Rental 1 day $30.00 add-

ed to in-

voice 

Student Price Adult Price Senior Price Family Price 

Day Pass $4.00 Day Pass $5.00 Day Pass $5.00 Day Pass $15.00 

1 week $8.00 1 week $10.00 1 week $8.00 1 week $25.00 

1 month $20.00 1 month $30.00 1 month $20.00 1 month $55.00 

3 months $45.00 3 months $60.00 3 months $45.00 3 months $85.00 

6 months $70.00 6 months $80.00 6 months $65.00 6 months $145.00 

1 year $105.00 1 year $155.00 1 year $105.00 1 year $255.00 

        

Hours of Operation and Price List 
 

Monday to Friday 9:00 am—9:00 pm 

Saturday 9:00 am—7:00 pm 

Sunday 10:00 am—7:00 pm 

Mississauga First Nation Sports Complex 

Glorified Wild Rice 
 

1 cup cooked wild rice 

1 cup cooked white rice 

2 cups drained crushed pineapple 

1 cup miniature marshmallows 

1/4 cup Maraschino cherries 
 
Mix all ingredients together and chill for at 

least 2 hours. Before serving, fold in 1 cup 

whipped cream and serve. Serves                

approximately 10. 

On Traditions—Story Telling  
Excerpt taken from The Traditional History And Character 

Sketches of the Ojibway Nation—George Copway 
 

An old Chieftain sat in his wigwam quietly smoking 

his favourite pipe, when a crowd of Indian Boys and 

Girls suddenly entered, and with numerous offer-

ings of tobacco, begged him to tell them a story. 
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The Indian and the Pope 

Native American Humor 
From the Ojibway Sharing Circle 

Recounting the flood situation between 

Blind River and Iron Bridge in 1930 
 Sault Daily Star—July 1980 

 
About a century or two ago, the Pope decided that all 

the Indians had to leave. Naturally there was a big   

uproar from the Indian community. So the Pope made 

a deal. He would have a debate with a member of the 

Indian community. If the Indian won, the Indians 

could stay. If the Pope won, the Indians would leave. 

The Indians realized that they had no choice.   

So they picked a middle aged man named Santu to 

represent them. Santu asked for one addition to the 

debate. To make it more interesting, neither side 

would be allowed to talk. The Pope agreed. The day 

of the great debate came. Santu and the Pope sat     

opposite each other for a full minute before the Pope 

raised his hand and showed three fingers, Santu 

looked back at him and raised one finger. The Pope 

waved his fingers in a circle around his head. Santu 

pointed to the ground where he sat. The Pope pulled 

out a wafer and a glass of wine. Santu pulled out an 

apple. The Pope stood up and said, "I give up. This 

man is too good. The Indians can stay."   

An hour later, the cardinals were all around the Pope 

asking him what had happened. The Pope said, "First I 

held up three fingers to represent the trinity. He      

responded by holding up one finger to remind me that 

there was still one God common to all religions. Then 

I waved my finger around me to show him that God 

was all around us. He responded by pointing to the 

ground and showing that God was also right here with 

us. I pulled out the wine and wafer to show that God 

absolves us from our sins. He pulled out an apple to 

remind me of original sin. He had an answer for    

everything. What could I do?   

Meanwhile, the Indian community had crowded 

around Santu. "What happened?" they asked. "Well" 

said Santu , "First he said to me that the Indians had 

three days to get out of here. I told him that not one 

of us was leaving. Then he told me that this whole city 

would be cleared of Indians. I let him know that we 

were staying right here." "Yes, yes,.. and then???" 

asked the crowd. I don't know", said Santu, "He took 

out his lunch, and I took out mine!"  

The earth and myself are of one mind. Chief Joseph– Nez Pierce 

YOUTH CONFERENCE/BASKETBALL 

TOURNAMENT 

 

 

 

 

January 25, 2012—Basketball Tournament.  

(Mixed ages 9-15) 
 
Location: Mississaugi First Nation Sports Complex 

 
Billets/Accommodations available at Sports Com-

plex upon request. 
 
For more information or register, please contact Ter-

ri-Lynn Chiblow at 1-705-356-1621 x2229, email: 

terrilynn@mississaugi.com, 

Kim Cada 1-705-356-6499 or Melissa Morningstar 

at 1-705-356-3590, email: melissa@mississaugi.com 
 
Registration for basketball tournament is $100/team 

Conference registration is free. 
 
Don’t miss out on: Teen Dance, Social, Basketball 

tournament, Workshops on Leadership, Self esteem, 

Bullying, Travel, Youth Panel etc. 
 
A great opportunity to meet other youth from other 

communities 
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A note from the Editor 
 
The scope of our newsletter will focus on the history of 

our First Nation, and the Mississauga's as a whole 

through legends and historical documents. All or most 

articles are submitted by Band members, taken from 

historical documents that have been researched to be 

accurate as possible. If you have articles, or stories 

from our past, we would greatly appreciate it if you 

can submit them for our next newsletter. 

Most or all submissions will be edited for grammar and 

spelling mistakes and submissions from Band Members 

are subject to editing that will not try to lose their view 

in the process. 
 
Chi-Miigwetch 
 
Need an email address with mississaugi.com?  They 

are totally free.  Just contact the library or visit http://

www.mississaugi.com and we can set you up. 

The Mississauga’s of Scugog—Origins 
From: The Language of the Mississaugas of Skugog 

A.F. Chamberlain 

This excerpt explains the origins of the  

Missisauga’s of Skugog 
 

Atik (“Elk”) The name of the chief totem of the 

Indians of Skugog.  
 
Kitchimo’komen. An “American.” . This name 

which literally signifies “Big Knife,” is said to 

have been given on account of the “swords” of 

the American soldiers. 
 
Misisa’ge, Misisa’gi—The Indians of Skugog 

according to the chief’s niece, call themselves 

“Mississagas of the Otcipwe Nation.” When 

asked about the meaning of the term Misisa’gi. 

Osawanimi’ki said it signifies “many mouths of 

river.” Na’wigickoke, however thought it meant 

“large mouth river.” Mr. Salt informed the writer 

that the word is in Indian pronounced 

“Minzezagee” in the plural, “Minzezageeg,” the 

latter of which signifies “people who inhabit the 

country where there are many mouths of river”. 

George Copway, who was Mississauga, says 

(Life History, etc., p. 13): “The Ojebways are 

called here, and all around, Massissaugays,  

because they came from Me-sey-Sahgieng, at the 

head of Lake Huron, as you go up to Sault Ste 

Marie Falls.” The Reverand Peter Jones, who 

frequently speaks of the “Messissauga tribe of 

the Ojebway nation,” states that “the clan or tribe 

with whom I have been brought up is  called 

Messissauga, which signifies eagle tribe, their 

ensign or toodaim being that of the  

eagle” (History of Ojebway Indians, P.234: see 

also 138, 164. But in this statement he appears to 

have been led away by false etymological  

analogies.  
 
The Eagle is the principal Totem with the  

Mississaugas of the region around York (now 

Toronto), but the tribal name has nothing to do 

with the word for Eagle. The Mississaugas are 

no doubt included with the Hurons in the  

Toronto MS., because of their alliance with the 

Six Nations in 1746.  Schoolcraft (Arch. Of 

Abor. Knowl, I, p. 306) says that the word  

Mississagie is “an Algonquin phrase for a  

wide-mouth river.”  

 The components of the name, in any case, are the  

radicals Mici, “great (many?), “and sa’gi, ‘mouth of a 

river.” 
 
Name given to the Mohawk and Iroquois given by the 

Mississagas, Otcipwe, Nipissing etc., Na’towe (snake). 
 
Odickwai’gemi—according to Mrs. Bolin,  is the name 

by which the Mississaugas were known in former times 

when they dwelt on the north shore of Lake Superior. 

She thought it signified “people on the other side of the 

lake.” 

TURKEY, MUSHROOM AND WILD RICE SOUP 
 

Ingredients 

1 table spoon olive oil              3/4 cup long grain wild rice 

1 cup chopped onion                1 bay leaf 

4 garlic cloves, minced             1/4 cup chopped parsley 

6 cups turkey or chicken broth 

4 cups cooked turkey, cut into bit-sized pieces 

8 oz cremini mushrooms, sliced 

Salt and pepper to taste 

Heat oil in a large pot or Dutch oven over medium heat. 

Add mushrooms and onions and cook, stirring occasional-

ly, until softened, 6 to 7 min. Add the garlic and cook for 

about 1 minute, stirring. 

Add the broth, rice, and bay leaf, cover and bring to a  

simmer. Reduce heat to medium low, add the turkey, and 

simmer until the rice is cooked through and tender about 

45 minutes. Remove and discard bay leaf then stir in   

parsley, salt and pepper and serve 
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Mississauga— From our Elders 

Gill Netting 

A long time ago, in the beginning when our elders 

would set their gill nets, they would sometimes or 

most of the time not catch any fish and were         

wondering why.  So, they remembered that if you boil 

the bark of the hemlock, it would turn the water red.  

So they thought to throw the nets in with the hemlock 

bark.  When the hemlock would boil, a red coloring 

would start to come out of the bark and color the water 

red.  What our ancestors did was throw the nets in the 

boiling water and this would dye the nets red.  It was 

said that when they constructed their nets or used the 

nets of today, the fish would see the white coloring of 

the nets and avoid them.  By dying them red, the nets 

were hard to see by the fish and blend in with the    

surrounding view under water and in this way they 

would catch a lot of fish.  

A word on hunting and the kill as related by 

Willard Pine. 

This is one of the stories they told at the Community 

Harvest held at Chiblow Lake Lodge this past Fall. It 

is nice to hear these stories with all three of them  rem-

iniscing on it and you can see joy on their faces when 

they were telling it, speaking in English and Ojibway.   

In the early years when you wanted food or meat, 

you went into the bush and you got all kinds of 

game to feed your family. 

 One man, John Namwin went out to hunt moose. 

Just him and a little pup.  The pup herded three 

moose into a clearing and John shot all three moose. 

He came back to the village and told the people to 

come, “we have some meat.”  All went with their 

packsacks, pots, pans, knives and saws.  When they 

got there, the men gathered wood and made a fire 

for the ladies to start cooking. The men began   

skinning the moose and cutting it up.  While they 

were cleaning the 3 moose they were laughing.  

Laughing because they were enjoying it and telling 

stories of their past experiences, just having a grand 

old time and sharing. I remember everyone received 

their share of the kill, even the children had small 

packs filled when all was done. 

This is a true story and can be verified by several 

elders (Willard Pine, Julia Morningstar, and Lor-

raine Cada) of the community. It had taken place the 

other side of Maple Ridge. 

                         ____________ 

Image from Glenbow Museum Archives 

“What the people believe is true.” 

Anishnabe saying 

Anishnabe Poem from: 
http://www.indians.org/welker/chippewa.htm 

 
TREE SINGING 

 

Some have said they could go 

Into the earth 

And sit there singing 

Some have said they would go  

Up into trees 

Standing stone people 

Were the ones who sent them there 

Sitting high up in the trees 

Trees grown from the sacred roots 

Where they were one day 

Sitting inside the earth and singing 

With those stones 
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Ojibway Ceremonies—Our way of Life—Honouring all of creation, Spirits 
By: Clifford Niganobe, with permission from Willlard Pine (MFN Elder) 

Praying to Gitchi Manitou and the other manitious,  

such as the great spirit of the trees, the main spirit of 

the deer family, the main spirit of the bear family in 

appreciation and honour for giving their life to feed 

us. Our ceremonies are performed to honour Gitchi 

Manitou, and all other spirits in all of creation.  Our 

belief is that everything has a spirit and has to be 

honoured and appreciated. Small ceremonies with 

prayers, tobacco, cedar and sage are offered to the 

spirit of the deer in giving up it’s life to sustain us, 

our belief is that the spirit of the kill transfers into us 

and we carry it with us for the rest of our lives that it 

will help us to live our lives.  Our way of honouring 

all of creation is not a religion, not held in a           

cathedral, but the individual being on his own,      

honours in his own way. No other human interfered 

or judged his way of honouring all that is as they saw 

no shame in this and they respected each other in this 

way.  His cathedral is mother earth and the open sky. 

In honouring and in appreciation he feels the sense of 

unity and that awesome feeling you get when you 

connect with all of creation, through these           cer-

emonies, prayers and offerings. 
 
Ceremonies are performed for the rites of passage 

(from child to youth, youth to adult), naming       cer-

emonies at birth, feast of the dead (to honour all our 

relatives who have passed from this life to the next). 

We were a spiritual people and nation and to this day 

most of us still believe this, as this is my  belief 

which goes back to time immemorial. 
 
Just the other day, I attended a ceremony, feast of the 

dead.  My father and I travelled up to Rocky Island 

Lake.  He wanted to honour the spirits of that area 

and feed them to ensure that they were not forgotten.  

The feast of the dead had already passed and this is 

something he felt in his heart and the messages he 

received from the spirits that this had to be done. On 

our way there, he was looking for a birch bark tree to 

use the bark as a dish to place the food offering on. 

He put down his tobacco and offered a prayer and 

gratitude to that tree for using its bark in his         cer-

emony. In this way there would be no              con-

tamination or negativity that may arise from the man 

made utensils or objects. Everything has to be from 

mother earth where negativity is next to nothing. No 

plastics or anything man made can be used.   

Actually, he has  been going here for a few years now 

to do this ceremony. It was a good ceremony in that 

he was happy and satisfied after he performed it.  

Orally, his elders had told him that Rocky Island 

Lake had a settlement at one time, with a village,  

burial ground, and other areas of traditional           

significance in that immediate area.   
 
In the early 1900s, they hunted and planted for food. 

Many years later in the 1940s, Hydro built a dam 

without telling the First Nation People. The people 

were sad and angry at what the hydro had done.  The 

burial ground is now under water. “It saddens me 

still, for what they have done and no one knows 

about it and there are other areas of traditional       

significance that are in the immediate area. “ Mr. 

Pine says. 
 
The ceremony, started with a small trek to an area 

along the lakeshore  that he felt was a good spot.  An 

opening prayer was performed to the creator and the 

spirits in that area to make them aware of the       cer-

emony and that his intentions were good.  I       ar-

ranged some grandfathers in a circle and gathered 

wood to build a sacred fire to help in the ceremony 

and present the food to the spirits.  While I was    

making the fire, he was preparing for the ceremony, 

placing his medicines, feather, pipe on his cloth on 

the ground.  Once the fire was blazing, he began the 

ceremony by offering tobacco to the fire as a way to 

ensure that it was cleansed and would send a message 

to the creator and the spirits without negativity.  He 

brought out his smudge bowl and placed sage in it 

and lit it.  He smudged all that he was using, he 

smudged himself and I smudged myself and he 

prayed to the four directions while the sage was  

burning.  We then placed the birch bark on the 

ground and the food offering on it.  This he smudged 

with sage as well.  
 
He prayed to the 4 directions, to all the spirits, to the 

creator, and to mother earth. This is to cleanse and 

purify the food  before offering it into the fire to feed 

the spirits.  After the food was smudged, he then lit 

his pipe filled with tobacco, and prayed to the four 

directions, mother earth and the creator using the  

Continued on page 18 
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Mississauga First Nation Library 

Hours of Operation 
 

Day 

Monday to Thursday 

9:00 am to 4:30 pm 

Friday—9:00 am to 4:00 pm 
 

Evening 

Monday to Thursday 

6:00 pm to 8:30 pm 
 

Sunday 

1:00 pm to 3:00 pm 

Answers to Trivia ques-

tions. 

 

1. Lawrence Boyer, 
Sally Jackpine, 

Douglas Day-

butch 
2. Mason Dixion 

Line 

3. Tom Daybutch 
4. Below the train 

bridge on the 

Mississagi River. 
5. To purify your-

self before cere-

monies 
6. 16,168 

7. William B. Rob-

inson 
8. 1610 

9. Joe Sahgeese 

10. Walking the Path 
of Education 

LITTLE NHL 

MISSISSAUGA WARRIORS 
 

We would like to thank everyone 

who came out and supported our 

Bantam team on Sunday        

September 16th.   
 
We will continue to hold fund 

raising events for our team up 

until the Little NHL tourney on 

the spring break, 2012.  Our next 

event will be in October 2012, 

keep watch for it in the          

community flyer. 

 

Congratulations goes out to the following 

Graduates and Honour Roll Students: 
 
Sherry Bobiwash (graduate) 

Chelsea Carter (graduate) 

 

Secondary School Honour Roll 

 

Patricia Niganobe 77.5%   Grade 12 

Shania Ferrigan 82.25%  Grade 12 

Karra Owl 78.29%  Grade 10 

Marrissa Niganobe  79.50% Grade 10 

Jeremy Boyer   80.50%   Grade 12 

Chance Counsell  76% Grade 11 

 

Juenesse Nord 

Celine Boyer/Denis 83% 

 

Keep up the good work!! 

Christmas is 

for Giving 
 

The Blind River Christmas Basket  

committee needs your assistance.  Enhance 

someone’s Christmas Holiday 
 

Please support us by giving food or money 

by December 13, 2012 
 

Money donations can be left with: 
 

Mrs. Adrienne Edwards 

Blind River Christmas Baskets 

5 Beech Drive, Blind River 

P0R 1B0 

Tel: 705-356-5626 

Post-Secondary MFN Graduates/

Secondary School Honour Roll 

Chippewa/Ojibway/Anishinabe Literature 
Source: http://www.indians.org/welker/chippewa.htm 

 

“You can not destroy one who has dreamed a dream 

like mine” 

 

(‘Gaa win daa-aangoshkigaazo ahaw enaabiyaan     

gaainaabid.”) 
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HONOURING OUR MISSISSAUGA FIRST NA-

TION ELDERS PROFILE 
By: Jon Cada  

Name: Sharon (Boyer) Cada 
 
Nick Name: Buzzy 
 
Date of Birth:  December 20th, 1946 

Schools attended: Mississauga First Nation Day School, 

St. Joseph’s Residential School in Spanish, ON   
 
Parents: Leo Chiblow, Anne Boyer  
 
Grandparents: Dan Boyer, Evelyn Boyer 
 
Children: Kevin, Brian, Blaine, Darcy, Darren, Lydia 
 
Sharon is 65 yrs old, almost 66 - “not as old as I once thought 

when I was growing up along the Mississaugi River on Hwy 

17.” She spent many summers camping north of Iron Bridge.  
 
Her grandfather was chief of Mississauga First Nation. She 

aided him with English to Ojibway translations and         

handwrote letters to the federal government on his behalf. 

Many of these documents can be found in the archives in Ot-

tawa. 
 
She has three sisters, one living in Blind River and the other 

two who live in Sault Ste. Marie. 
 
Sharon attended a one room school on the reserve for grades 1

-8. The school was run by a single teacher, Mrs. Rabichaud. 

She attended grade 1 and then went to the St. Joseph’s     Res-

idential School in Spanish for grades 2, 3 and 6. When she 

was 9, Sharon continued her education at the Sudbury hospital 

while dealing with Tuberculosis for two years. Much of this 

time away from her family harmed her ability to practice the 

Ojibway language.  
 
Sharon married at age 17 to Roger Cada and had six children 

(5 boys, 1 girl). She has 14 grandchildren and two great 

grandchildren. Although she and Roger divorced after 20 

years of marriage, they remained very good friends until Rog-

er passed away in 1996.  
 
A tough and caring women, Sharon’s family values shine as 

she spent much of her time raising her children by herself and 

even two of her own grandchildren. It is one of her redeeming 

qualities that family and friends recognize her for and always 

seek advice from. She is also a founding member of the  Pe-

newobecong Housing Corporation.   
 
Sharon is currently employed at the Mississauga Women’s 

Shelter and has worked there for the past 26 years. 

From the desk of Carla Marcellus—

MFN Environmental Technician 
 

Home Made Laundry Detergent 
 
It is really easy to make and since you only 

need 3 ingredients it is well worth the       

savings. And keep in mind, if somebody 

wanted they could also add their own        

favorite scent to the mixture too (e.g,       lav-

ender, sandal wood etc.? 
 

The Recipe 

4 cups of water 

1/3 bar of cheap soap (I used Fels-Naptha) 

grated 

1 cup washing soda (not baking soda). 

1/2 cup of Borax (20 Mule Team) 

3 gallons of warm water 
 
The tools 

5 gallon bucket for mixing 

Large Saucepan 

Measuring cups 

Cheese/box grater or serrated knife to shave 

soap 

Reusable containers for storing, if desired 

Funnel if transferring to smaller, reusable 

containers 

Large wooden spoon for stirring 
 
First boil 4 cups of water in a large saucepan. 

While the water is heating, grate 1/3 of a 

cheap bar 0f used Fels-Naptha. Once water 

comes to boil, turn the heat down to a simmer 

and mix the grated soap into the hot water, 

stirring until the soap is completely            

dissolved. 

Next, add the hot water/soap mixture to 3 

gallons of warm water in the 5 gallon bucket, 

stir in 1 cup of washing soda and 1/2  cup of 

Borax, and continue stirring until dissolved. 

Let the mix sit for 24 hours, and stir again. 

The final product will be a gelatinous liquid 

with globs of slimy soap. If desired, you can 

take small batches of the laundry detergent 

and blend them in the blender to create a nic-

er consistency—but it’s not necessary to do 

this before using the detergent. 
 
Use 1/2 to 1 cup of laundry detergent for 

each full load of laundry. 
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English Translation of ‘Twas the Night Before Ojibway Chtristmas 
Source: Tara Pindle (Native Tech) 

Ojibway words in original version are italicized here 

in English 
 

Twas the night before Christmas, when all through  

the house  

Not  an wild creature was stirring, not even a mouse; 

The moccasins were hung by the smoke hole with 

care,  

in hopes that Giveaway-red-really-big-man soon 

would be there;  

The children were nestled all snug in their beds,  

while visions of maple sugar danced in their heads; 

and mother in her handkerchief, and I in my black 

hair,  

had just settled down for a long winter nap, 
 

When outside the house there arose such a clatter,  

I sprang from the bed to see what was the matter, 

Away to the window I flew like lightening, 

Tore open the shutters and threw up the window 

shade. The moon on the breast of the crust on the 

snow 

Gave a shine like duct tape to objects dense under 

brush, when what to my wondering eyes should  

appear, 
 

But a miniature toboggan, and eight tiny deer,  

With a little old driver, so lively and fast, 

I knew in a moment it must be Giveaway-red-really-

big-man. 

More rapid that bald eagles his coursers they came, 

And he whistled, and shouted out, and called in a  

certain way by name; 

“Now, run-along! Now, Dancer! Now, Dance-along 

and Unmarried woman! 

On, Star! On Love!, Thunderer and Lightening! 

To the top of the porch! To the top of the house! 

Now flying along!  

Fly to a certain place! Fly upwards!” 
 

As dry leaves that before the winter cannibal monster 

fly, when they meet with BIA, mount to the sky,  

So up to the roofing the coursers they flew, 

With the toboggan full of toys, and Giveaway-red-

really-big-man. 

 

 And then, in a twinkling, I heard on the roofing 

The prancing and pawing of each little foot. 

As I drew in my hand, and was turning around,  

Down the chimney Giveaway-red-really-big-man 

came with abound.  
 

He was dressed in all his furs, from his head to his 

foot,  

And his clothes were all tarnished with ashes and 

soot; 

A bundle of toys he mange wane on his back, 

And he looked like a trader just opening his pack. 

His eyes — how they twinkled! His cheeks how mer-

ry! 

His red cheeks were like roses, his nose like a  choke

-cherry! 

His droll little mouth was drawn up like a bow,  

And the beard of his chin was as white as a long 

knife man; 
 

The Stump of a pipe he held tight in his teeth, 

And the smoke it encircled his head like a roach 

headdress; 

He was full up on fry bread with little round belly,  

That shook, when he laughed like a birch bark dish 

of jelly. 

He was chubby and fat, a right jolly old elf,  

And I laughed secretly when I saw him, in spite of 

myself; 

A wink of his eye and a twist of his big head, 

Soon gave me to know I had nothing to fear; 
 

He spoke Ojibwe not a word, but went straight to his 

work, 

And filled all the moccasins; then turned with a jerk, 

And laying his finger aside of his nose, 

And nodded his head, up the smoke hole he rose; 

He sprang to his toboggan, to his deer gave a whistle, 

And away they all ran from the place in flight like 

the down of a thistle. 

But I heard him shout out, ere he drove out of sight. 
 

“Happy Christmas to all, 

And to all later.” 
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“The quality of life of our elders is a top priority for us. Our elders have made many sacrifices in their lifetimes. They have pro-

vided our band with the wisdom to build a strong foundation and the insight to seek out opportunities for our future. We respect 

our elders and the contributions they have made. We believe it is our duty to provide them with comfortable surroundings and 

someone to help them with their personal and medical needs as they enjoy [the] special years of their lives.” 

 

Sam Moose, Mille Lacs Band of Ojibwe 
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Back in time, a long, long time ago, there, was a natural gathering 

place for First Nations people. Situated along two waterways, this 

gathering place provided fish, fowl and plenty of four-footed prey 

for sustenance. 

 

This natural gathering place was rich in tall white pines, clear 

blue water and big sky. It would become Blind River. 

 

Blind River is located on the Trans-Canada Highway (Highway 

17), about 15 kilometers east of the community of Iron Bridge. 

The population is estimated around 3,300. 

 

Around 1853, the first sawmill was built in the location which is 

now Blind River.  At that time it was called Le Petit Moulin, 

which translated into English as the Little Mill.  It was            

inauspicious beginning with just Joseph Salvail’s mill and some 

buildings for the workers. 

 

It was established as Blind River in the late 1800’s and the streets 

began to be named at around the same time. 

 

Lumber men from Mississagi Site Valley area worked for the 

mills and companies located in Blind river. The economy of 

Blind River depended solely on the logging industry for a long 

time, then with the discovery of uranium on the North Shore and 

at Elliot Lake. 

 

Now one of the largest employers is Cameco which has a        

uranium refinery which helps produce fuel for nuclear power 

stations around the world. But to get a real feel for Blind River 

and its history, we must go back much further in time, back to the 

First Nations. 

 

It is easy to forget that the nomadic Ojibwa ever wandered the 

Mississagi Valley.  Their lifestyle was so unobtrusive there is 

little archeological evidence that remains of their presence. 

 

However, it is known that the Ojibway spent their winters in the 

forests north of Lake Huron. In the summer, they would travel 

down the Mississagi River, the Blind River and others to reach 

Lake Huron and the gathering ground where they would spend 

the season. 

 

The Ojibway, the Odawa (Ottawa) and Potawatomi were the 

three main First Nations people who lived around the North 

Shore.  There were all part of the Algonquin linguistic family, 

and called themselves Anishnabe, meaning the ‘original men.’ 

 

There is some evidence this group of First Nations people moved 

from along the Atlantic Ocean to the Great Lakes around 10,000 

years ago. 

 

The Potawatomi moved to Lake Michigan, the Ojibwa settled at 

Blind River 100 Years of  History and More—Part 1—The 

Standard, 2006 

Wednesday January 4, 2006 By Rosalind Raby of Osprey 

Media Network 

Sault Ste Marie and at the mouth of the Mississagi River, and 

Odawa lived in Michilimackinac and Manitoullin Island. The 

Ojibwa were the most powerful nation on the Great Lakes.  

Excellent hunters and trappers, they were usually a peaceful 

people, but skilled in battle. 
 
The Mississaugies, who were a part of the Ojibwa family, had 

a population of 50 to 150 people who lived as a large group 

around the mouth of the Mississagi River during the summer. 

When fall and winter came, they would move to the inner 

lakes in small family groups. The Mississagi River was called 

Mi’wezaging “river of many mouths” by the Ojibway. It was 

later misspelled by the Europeans and named Mississagi 
 
The Iroquois, who came from the lower lakes, attempted to 

attack the Ojibway after defeating the Huron. The warring 

went on for years went on for years, but the Iroquois were 

routed again and again by the Ojibway, until the Iroquois   

finally admitted defeat. The last battle between the Iroquois 

and the Ojibwa occurred around 1760, although the Ojibway 

did win their part of the war, they left the North Channel    

because of the horrible effects of the wars, which included 

smallpox brought to the area by the Iroquois. After the French 

had made a peace treaty with the Iroquois, the Ojibway felt it 

was safe to return to their traditional lands. 
 
The Ojibway were very important in the French fur trade.  

Around 1600’s, they began to get involved in trading with the 

French. As the Ojibway became more involved with European 

trading they became increasingly Europeonized, slowly losing 

their cultural skills and traditions. However, the present    

community of Mississauga First Nation, which surrounds 

Blind River, has returned to their roots and have a strong, 

friendly relationship with the non-Native community. 

                                       ______________ 

CHRISTMAS CRAFT MADNESS 
Enjikendaasang Learning Centre’s 

 
Gingerbread Houses Dec. 10th 9-4pm 
 
Silver Star Ornaments Dec. 12th 9-noon 
 
Christmas Centre Pieces or Baskets Dec. 13,14  

6-8:30 pm 
 
Pinecone Elves—Dec. 17th 9-noon 
 
Popcorn Balls and Garland Dec. 18th 1-4pm 
 
Decorating Sugar Cookies Dec. 19th 6-8:30pm 
 
All crafts will be held at the Education Building 

Please call 705-356-3145 and sign up because 

space  is limited. 
 
Please bring your own scissors and pictures 

Some new crafts may be added so watch for 

new flyers. 
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“The Great Spirit does right. He knows what is best for his children. We are satisfied. Brother, we do not wish to destroy your 

religion, or take it from you. We only want to enjoy our own.”      Chief Red Jacket, 1805 

Anglican Church and Old Public School—1910 
Courtesy of Timber Village Museum 

By: Clifford Niganobe 

Does anybody remember the old 

White School in Blind River? 

 

Many of our Mississauga First     

Nation students attended the old 

school house in the  photo to the left, 

not as far back as 1910, but as re-

cently as 1969-70 school year.  They 

called it the White school at that 

time, because of its color. I remem-

ber doing my time at this old school, 

grade three to be exact. I guess at 

that time, St. Mary’s was having an 

extension built on to it, to accommo-

date all the students from grade 1 

through to grade 8. We were placed 

at the White School while the exten-

sions were being built. It looked 

quite different from the 1910 photo,  

The school was fenced in at that 

time with a street between the 

church and the school.   

 

I remember the old creaking wooden 

floors and the large staircase leading 

up to the second floor.  Of course, I 

was small at that time, it seem rather 

large to me.  

 

Today the school is no longer there 

and was replaced with the existing 

apartment buildings you now see in 

the photo to the top left.  The church 

still remains and as we can see, and 

may have had several renovations in 

its time.  There are 2 chimneys in the 

first photo and in the second photo, 

they are absent.  Cedar hedges have 

replaced the rocks and there is more 

plant life available.  The absence of 

trees is due to the sawmill, in fact, 

most of the area was stripped bare of 

trees because of the lumber mills in 

the area. Photo by Clifford Niganobe November 12, 2012 

 

“No tree has branches so foolish as to fight among themselves.”   - Ojibway Tribe 
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Continued from page 11 

tobacco to carry his message. He touched 

the sky, the four directions, mother earth 

with the stem of his pipe so that they could 

smoke as well, all the while praying.  His 

feather was present in the ceremony along 

with two grandfathers which were made 

into a spear point and arrowhead at some 

time in the past by our ancestors. 
 
When this was all done, he was happy, 

content and satisfied, and I am sure all the 

spirits in the area were as well as myself. 
 
We then had lunch, packed everything up 

and left. 

              _______________ 
  

“When will we ever begin to understand 

the meaning of the soil underneath our 

feet? From a tiny grain of sand to the  

largest mountain, everything is sacred. 

Our living saints are the evergreen trees. 

We have no buildings or steeples. The 

landscape and lakes are our churches and 

cathedrals. These are our sacred       

buildings. Yesterday and tomorrow exist 

forever upon our mother, the earth.”  

The photo to the right is of 

snowshoes, actually they are 

copies of a design that the      

Iroquois used as “emergency 

snowshoes.” The man who made 

these was of French descent and 

he borrowed the design from the 

Iroquois as seen in the picture 

below. Of course, they had other 

practical uses and were        ben-

eficial in many other ways. 
  

These were purchased by a First Nation Member Clayton 

Labranche at a yard sale.  From what he was told, they were not 

used as snow shoes, but these particular ones were used in the 

swamps to pick cranberries.  He did research on his own and  

noticed that they were part of the Iroquois war attire. He could 

see that they could have been used to traverse the swamps in 

times of war, which made it easier going through the swamp or 

marsh instead of taking the long way  around the swamp to save 

a great deal of time.  Any how, they were part of the attire when 

going to war whether they were Ojibway or Iroquois.  
 
They were found hanging in a barn on one of the farms located 

between Iron Bridge, and Thessalon on Dayton Road. No exact 

location specified.  He was also told that the person who crafted 

them was of French descent and were crafted in the late 1800s.  

You can see the difference with the materials used.  The above 

shows that they were made of wood with staples and small nails 

to hold it together 

and twine used as 

the webbing, and 

canvas for the 

foot base for the 

shoe and strap to 

hold the foot to 

the shoe.  The  

native used      

animal sinew, 

twig netting for 

the webbing and 

of course roots to 

bind them        

together.  

         ———  

Photo by: Clifford Niganobe 

Courtesy of Clayton Labranche 

Similar design as the one in the photo above 

A Word On Snowshoes 
By: Clifford Niganobe 

INVITATION FOR ALL COMMUNITY 

MEMBERS 

 

Please come out and 

show your support for the 

youth Mississaugi Drum 

 

“ABTAA DIBIK-GIIZIS 

SINGERS” 

 

Tuesday evenings from 7:00pm to 10:pm 

 

Come out and bring your crafts and listen 

to the beat of the drum….EVERYONE is 

welcome 

 

For more information please call Melissa 

at 705-356-3590 or Kim Cada at          705

-356-4656 



Disclaimer: 
 
Information, views or opinions expressed on the Missis-

sauga First Nation Smoke Signal, both hardcopy and 

webpage originates from different sources and contribu-

tors throughout the general community.  Please note all 

content does not necessarily represent or reflect the 

views of our Editor and Editorial Board or their affili-

ates.  Any feedback or contributions are most welcome. 

We publish this newsletter only for Members of the Mis-

sissauga First Nation, both on and off the First Nation, 

who reside in both Canada and the United States. We do 

not intend to enter into contracts with organizations out-

side of these 2 countries. 

DEFINITION: A client newsletter is one that you dis-

tribute free, primarily to clients, prospective clients, 

referral sources, and other stakeholders of your firm. 

Its objective is to be informative, to demonstrate your 

expertise, and to promote your services, rather than to 

earn a profit. 

Written articles and links are properly referenced so as 

not to claim it as its own material, but as a means of 

informing our members.   
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Native Americans may have problems getting jobs, govern-

ment benefits or services because their rights under existing 

U.S. law are misunderstood. Many of those rights arose out 

of the "Jay Treaty". The "Jay Treaty" is an agreement signed 

by the United States and Great Britain in 1794 to allow Cana-

dian born Native Americans to travel freely across the U.S./

Canadian border. The "Jay Treaty" recognized that, the Indi-

ans dwelling on either side of the...boundary line...{shall 

have the right} freely to pass and re-pass by land or island 

navigation...and to navigate all the lakes, rivers and waters 

thereof, freely, to carry on trade and commerce with each 

other. Since 1928, United States law has specifically recog-

nized the right of "American Indians born in Canada to pass 

the borders of the United States" but has limited that right to 

"persons who possess at least 50 per centum of blood of the 

American Indian race." 8 U.S.C. 1359. If you are a Native 

American born in Canada of 50% or more "Indian blood", 

you have specific rights and benefits. 

Some of the specific rights include the right to: 

 Cross the U.S./Canada border freely 

 Visit the United States 

 Live or work in the United States 

You do not have to: 

 Have an alien card "green card". 

 Register at the Post Office as an alien 

 Obtain work authorization. 

The U.S. Government cannot: 

 Deport You. 

 Exclude You from entry. 

 Deny You services. 
 
Impound or search sacred objects you have in your posses-

sion having religious significance to you as a Native Ameri-

can. 

Jay Treaty—American Side - Facts 

About The Jay Treaty For Canadian-

Born Native Americans 

http://www.ptla.org/wabanaki/cross-border-issues-jay-treaty 

Ojibway—Description on Christmas or Close to It 
By: Tammy J 

Below is a description that comes close to Christmas in the 

Ojibway Culture. 

Of course, we celebrate today! Its 

Winter Solstice. The North Door 

is open and we must welcome it. 

Time to Feast!! Winter is a time 

of story telling and learning as 

ours is an oral history, we need to 

make use of this time to hear the 

elders speak of the old ways. I 

get together with my family and 

we eat traditional foods (wild rice 

pudding, berries and usually wild 

game such as moose or deer and 

of course fry bread. We dance have a huge fire. An elder (in my 

case my mom and Granny) tells the story of why we do this so that 

the little ones can learn. 

Like your Christmas we have a give away at the end with toys and 

gifts for the kids and adults. 

Boozhoo and Megwetch                                                    

 

“You may rely on it that without the Indians we never could 

keep this country and that with them the Americans never 

will take the upper posts...for in the woods, where the Amer-

icans pass, one Indian is equal to three white men.” 

 

John Askin, January 1813 

The Ojibwa (Ojibwa, Ojibwe, Chippewa) have always been fond of 

singing, and their musical traditions has been a vital part of their 

culture.  -  Thomas Vennum Jr. 



Linda Vincent 
 

705-843-2051 

 
Certified in Aromatherapy 

& Reflexology. 

Teacher/Practitioner in Reiki & 

Crystal Work,  

Metamorphic Technique & 

Facial Message. 100%  essential oils,  

Aromatherapy products, 

crystals & Semi-precious 

jewellery also available    

Nog Da Win Da Min Family & Community  

Services 

405 Gran Street 

Sault Ste Marie, ON P6A 5K9 

Licensed Foster Care Program 

Covering Sault Ste Marie to Sudbury: The surround-

ing area and the Seven First Nations along the North 

Shore 

We need foster parents 

For more information, please call: 

1-800-465--0999 or 1-705-946-3700 

Visit us online at 

http://www.nog.ca 

P.O Box 1299 
148 Village Road 
Blind River, ON 
P0R 1B0 

M I S S I S S A U G A  F I R S T  N A T I O N  

  


